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I ntroduction

There are increasing the number of NGOs in the world. The aims of Thai NGO activity

are largely classed as follows ; promotion of human rights of women or children, health care

and medical relief, promotion of slum life, relief of refugees, rural development, NGOs coordi-

nating, and advocacy activity. While Japanese ODA has been criticized, NGOs have been es-

timated in these activities in the worldwide.

In general, the ideals of NGOs may be said the pursuit of humanistic right, the coalition

of people, the orientation of universal value, and tackling rural poverty. NGOs have worked

to solve these problems. First, NGOs have been well estimated in that NGO workers pro-

mote a project discussing with villagers how to develop. In short, when they make a devel-

opment plan, they have peasants participate in making a plan, and promote a project. NGO

workers have peasants motivate to develop their village. One of NGOs1 roles is to have vil-

lagers participate in the process of a planning and implementing of development Second, it

can promote a project, rapidly, flexibly, and economically. Third, it can provide an adequate

technique for natural environment. Fourth, it can develop respecting the cultural orders of

villages.

The number of rural development NGO has been increasing in Thailand. Nowadays, ru-

ral development NGO has numbered much more than 200 in 1992. Rural development

might be said one of the most important activities of NGOs. NGOs have the above-men-

tioned merits. On the other hand, you must notice that NGOs activities have the demerits

as the followings. Rural development NGO workers often look down upon peasants, and

compile their projects to villagers without consulting with them. But you should recognize

that villagers could solve their problems by themselves. NGO workers had villagers partici-

pating to develop their community (Oakley and Marsden 1984). Thai NGOs has the charac-

teristic of conducting rural development by promoting a spirit of "self-reliance" and inte-

grated agriculture (Heim et al. 1984 ; Seri 1992).
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Thispaperaimstoreconsiderspiritof一一selトrelianceHthatThaiNCOadvocates.Forthis

purposelwillcheckouttheactivityprocessofruraldevelopmentNCO.SulakSvaraksa

thoughtthattheidealof"selheliancefTisgood,buttheproblemistheprocessoftheactivi･

ties.ForthispurposeltakeuptheideaofBuddhistruraldevelopmentNGOsandtheidea

ofSulak,whoisoneofthemostfamousThaiNGOsleaders,asasample.

2 ABriefHistoryofThaiNGOs

TheThaigovernmentconductedmanyruralprojectssuchas‖MasterPlanforSolution

toPovertyProblem‖consistingoffourprojects;RuralEmploymentCreationProject,the

VillageActivitiesPromotionProject,theBasicServiceProvisionProjectandtheProduction

Project(TDSC1987:9).Buttheseprojectsdidnotimprovetheconditionsofpeasants'lives.

Theyinsteadcometobeindebtinfact.NGOsmightbesaidtoprovidealternativeruralde-

velopmentidea.

SincePrimeMinisterSaritThanaratstartedtheFirstEconomicandSocialDevelopment

Planfrom1961.Afterthenthenationalplanhasbeensucceeded,andnowtheseventhna-

tionalplaniscarryingout.PrimeMinisterSaritisfamouspoliticianasconductingapateト

nalisticpolicy,forinstanceheimplementedthenationaldevelopmentplanasakindofpater･

nalgrant.NationalEconomicDevelopmentBoard(NEDB)wasfoundedin1959,andlater

NationalEconomicandSocialDevelopmentBoard(NESDB).

Furthermore,ThailandDevelopmentResearchlnstitute(TDRI)wasestablishedin1984

toconductthepolicyresearchanddisseminateresultstothepublicandprivatesectors.

NCOCoordinatingCommitteeonRuralDevelopment(NCO-CORD)wasestablishedin1985.

Thiscommittee,whichservedNGOs,workedtocoordinateamongNGOsaswellasbetween

NGOsandthegovernment.ThepresentKing,BhumipoIAdulyadej,alsopromoteddevelop一

mentprogramsthroughtheroyaldevelopmentplansincethe1960S.TheKingandhisroyal

familyhaveoftenendeavoredtodeveloppoorvillagesinruralareas.

TheKingandgovernmenthavearrangedtheinfrastructure,whichwasmainly

equippedthroughthemodernization,namelythenationaleconomicandsocialdevelopment

planandtheroyaldevelopmentplan:e.g.constructingroads,thebridgesbuilt,dams.irriga-

tionandothersequipped.Therehavebeenprevailingcultivatingmachines,mobilization.

cashcropsinthewholecountry,andthewagelaborbecametotaketheplaceoftheex-

changeoflabor.Thenthestrataofpeasantshavepolarized,whichmeansrichpeasantsare

richer,whilepoorpeasantsarepoorer.

Besides,thedi触renceofincomesisincreasingbetweenresidentsinruralareasand
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onesinurban.Nowadays,thewageofruralpeasantsisoneoftwelvecomparedwiththatof

urbanlabors.Then,peasantsaregoingtoworkinBangkoketc.Thebigcapitalprevailsin

ruralarea,forexampleruralpeasantshavetobuyseeds.fertilizer,agriculturalchemical,

Sellingproductstobigcompanies,whichexportthem.Inshort,theThaifarmingstructure

partlychangedfromselPsu班ciencytocashcropfarming,whilemostpeasantsstillremaiII

sel｢sufficient.

ThaiNGOsstartedtoovercometheproblemsbroughtoutbythemoderni2:ation.Rural

developmentNGOsworktostrugglewiththemostbasicproblemsinruralareasaboveall.I

willtakeabird.S-eyeviewonabriefhistoryofThaiNGOs.FirstruraldevelopmentNCO

wasThailandRuralReconatructionMovement(TRRM),Calledthemunnithiburunachon-

nabotinThai,whichfoundedbyDr.PueyUngphakorn in1967.AnotherimportantNCO

wasCatholicCouncilofThailandforDevelopment(CCTD)thatformallysetupin1973.The

CCTDisoneofpioneerNGOstomakemuchofculturalapproachfordevelopment.After

1976,NGOswasforcedunderground.Thecoordinatingbody,TheThaiDevelopmentSup･

portCommittee(TDSC)wasestablishedin1982,helpingalargenumberofNGOstocom･

municateeachother.AmajorseminaronHRuralDevelopmentinThailandHwasheldin

1984.Thismeetingwasremarkableinacriticalassessmentofthegovernmentdevelop･

meれt.

Asyouknow.ThairuraldevelopmentNGOswereunhappyinthe1970S.suchasthe

governmentoftenhassuspicionthatNCOworkersarecommunists.NGOs,then,Cometo

workwithhelpingwiththegovernmenteachother.ThegovernmenthasregardedNGOsas

onepartofGovernmentOrganizations(GOB).ltwasderivedfromthatbothGOsandNGOs

promotethelikelyprojects;formingofsavinggroups,ricebank.もuffalobank,trainingoc-

cupation,andothersthroughtheideaofselトreliance,VillageInstitutionPromotion(VIP)and

RuralDevelopmentDocumentationCentre(RUDOC)combinedtobecoalitionalNCO,called

ThaiInstituteforRuralDevelopment(THIRD),in1988.TheTHIRDwassaidoneofthe

mostvaluableNGOs.TheleaderofthisorganizationisSeriPhongphitwhoeditedtopub-

lishsomepopularbooks;BacktotheRoot,ReJJ'gTlonL'ntheChanBT'ngSbcL'ety,andTuz･nL'ng

PoJ'ntofThaiPeasants.Hisideaandthesebooksarewidelyin刊uencingNCOworkers.He

maybesaidtobeoneofidealisticleadersofThaiNGOs.

Nowadays.thecharacteristicsofNGOsareasthefollowings.NCOworkerswereaptto

valueruraldevelopmentratherthantheothers.MostofNCOworkerstriedtodevelopby

makingmuchoftheBuddhistidea.Themonksparticipatewithruraldevelopmentaboveall.

TheythuscooperatewithGOsindevelopmentprocesses.Theyrespectnaturalenvironment
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duetotheworldwideNGOs.Finally,theyareinterestedinthenaturalproblems:i.e.the

conservationofnaturalenvironmentintheplaceofsocialproblems.

3 TypesoftheProjectsofRuralDevelopmentNGOs

lwillclasstypesofruraldevelopmentNGOs.First,accordingtoDr.Puey,theyaresum一

marizedasfollows(PhanomwanandWaiter1988:36):

(1)Ruralcommunityorganizationandcommunitydevelopmentwork.

(2)Supportbrtheroleofcommunityleaders(teachersormonks)incommunitydevelop-

mentwork.

(3)Communityleadersandyouthtrainingfordevelopment.

(4) Children■sdevelopmentprojects(nutrition,dayl:areCenters,Childlabor,massmediafor

rchildren,progressiveeducation,etc.)

(5)Primaryhealthcarework.

(6)Campaignworkonhumanrightsissuesandsocialproblems.

(7)Appropriatetechnologyprojectsandservice.

(8)ProjectsandcampaignsonwomenTsissues.

(9)Trainingofdevelopmentworkers,provisionofvolunteers.

(10)Coordinationofactivitiesamongdevelopmentorganizations.

MoreoverJwillreclassifythetypesofaimsinthecaseofFoundationforAgricultural

andRuralManagement(FARM)whichwasestablishedin1980.Forexample,thecommu-

nitydevelopmentprojectsoftheFARM aredividedintobuffalobank,villagemedicines

bank.ricebank,fertilizerbankwaterresourceimprovement,integratedagriculturalpromo･

tion,schoollunchprogram,Samlow (tricycle)cooperation,andwomenvocationaltraining

programtopreventalotofprostitutes,urbanprojectsuchassupportingpoorpeoplein

slum.andhilltribeprojects.ThetypesoftheFARMprojectscanbeclassedinsixtypes.

Onetypeistoformagroupsuchasaricebank,abuffalobank,asavingsgroupetc.Second

isconcerningtothecircumstance-friendlyagriculturelikeintegratedororganicagriculture.

Thirdistheprojectforwomenconcerningtoavocationalwomentrainingtolearnsome

techniquesorpreventwomenfrom becomlngprostitutes.Fourthisfわrstudents,e.g.a

schoollunchprogram,ascholarship,andconstructingalittlelibraryorpre-schooldaycare

centeretc.Fifthistoimprovecommunity-basedgoodslikewaterresource.Sixthistopre-

vailtheideaofBuddhismformonksinterestedindevelopmentwork.Besides.thereisa

typeofprojectthatcannotbefoundintheprojectsoftheFARM.Thatprojectistopro-

motetheBuddha-Steachings,namelyDhamma,tosolvesomeculturalproblems.
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4 IssucsoftheRuralDevel()pmentNGOs.Activities

Dr.PueysummarizedtheissuesofNGOsareasfollows(PhanomwanandWaiter1988:

36--38).

tl) Lackc'fstability,recognition,andpublicsupport.

(2) Lackofc()mpetentandexperiencedmallp()Wer.

(3) Inadequatesel仁devclopmentandlearningthroughexpcricncc.

14) Lack｡fcommondirection.

(5) Problemsconcerningpoliticalclimate.

NGOcoordinatingcommitteeindicatesthattheissuesareasfollows(TDSC:26--27).

First,itisthelackofexchangeofinformationandtcchniqucs()fexperiencedworkerstoeo･

ordinate.Second,itisthelackoftechnicalandfillanCialsupportsconcemingthe()rganiza-

tionandmanagementofvillagers.movcmcnts.Theseareconcerning(2)and(3)whichDr.

Pueyaddressed.Third.NCOworkerscriticizethataricebankintroducestheeconomic

systemoflaissezイaireintothevillages.Finally.itisrelatedtotheideaofBuddhistrural

development.

AsfarastheissuesofdevelopmelltprocessareCOnCernedJ shallpickuparicebank.

Apichartthoughtthataricebankdevelopedanumberofcapitalistsamongthepeasants,in-

troducinganewbusinesssysteminthevillages,andthericherthepeasantsbecame,the

poorerthepeasantsbecame(Apichart1986:61).IsthecritiqueofApicharttrue?ButIdo

notthinkso.

First,Icannothavetheviewthatthepeasantsshouldproductfortheirconsumption,I

believethathisideaistrueinoneside,becausethepeasantswillnotbeabletosubsistif

theydonotproducecashcropsfわrfreemarket.Inshort,thepeasalltSneedtoproduce

cropsnotonlyforsel卜consumptionbutalsoforImarkeLConcerningtheintegratedfarming

inwhichsomeNGOsencourage,itissignificaIlttOCriticizetheattitudeofsel仁consumption.

However.asyouhasseen.youshouldnotconsiderthatNCOworker･Shavecontributedto

introducetheeconomicsystemoflaissezイaireintothevillagesthrougharicebankorasav-

inggroup.ltisawayforvillagerstoassemblecapitalatashorttime,pretelldingthen ト

selvesfromrichmen,astheycannothelprentingfromrichmeninhighinterest.Butthere

aresomeproblemsinthatpoorvillagersarealmostnotmemberinricebanksorsaving

groups.Namely,poorvillagersareexcludedfromthem.Furtherrnore,thefarmersofmiddle

classaremailllyleadersamongthevillagers.Theproblemis.accordingly,amethodofmak-

ingagroup.However.itisdifficulttopracticetheintegratedfarming.becausethepeasants
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Willnotbeabletosubsistenoughwithoutpartlydependentonfreemarket.

Second,inthecaseofApichart,itistheproblemthatthevillagecanberegardedtobc

autonomous.AsKeyessaid,avillageisanaturalcommunityinnortheasternThailand.On

thecontrary.avillageisnotsomehowanaturalcommunityinnorthernThailand.Thell,aS

Pottersaid,theThaivillagestructureisnotthesamethroughoutThailand.Avillagestruc-

tureisdifferentbetweenthenortheasternandthenorthernregion.

Third,r.uraldevelopmentNCOsuchastheCCTD,atpresent.starttotakeaculturalap-

proach.Fromtheperspectiveofculturalapproach,theconceptofselfてeliancecannotbein-

terpretedastheindependent.Theconceptimpliesthecollectiveratherthantheindividual-

istic(CCTD:70),fortheThaipeoplepayrespecttohelpingeachother(chuaI'kan),be-

inginterdependent.Ithinktheirhabitusisequaltocontentoftheterm-rlaeofaeH.which

thepeoplereallyused.Theeachcommunityhasdifferentcultureinahistoricalandsocial

process.NCOworkers,inthissense,putemphasison‖localwisdom■■:villager-Swayoflife,

wayofthinking,andbeliefsystem(TDSC:18-9).Thevillagersarereallyego-centric,fac･

tious,andcooperative.NCOworkershavetounderstandacommunitycultLlrebefor･edoing

activitiesinadvance.Butitisimportanttonoticethatthevillagersputrespecttotheircuト

ture.Ifthelaborsderivedfromruralareaknowtheirculture,theycouldcomebacktohelp

fortheirhome.Moreover,thevillagerscouldworktohelpamongothersforthemselves.It

isimportantforNCOworkerstodeveloptheculturalidentityofvillagers.

Fourth,alargenumberofNGOsadoptedtheBuddhistideaasanidealpurpose.This

ideaincludesthecasethatmonksareleaders.Buddhismisregardedtobeabasisofthe

Thaitraditionalculture.Thisfわurthtypehasdifferentcharacterfromthethirdtype.Itis

importanttodividethesetwotypes.TheBuddhistdevelopmentNGOshaverespectfわr

spiritualismratherthanmaterialismorconsumerism.Thistypeiscalledanalternativede-

velopmentinthesense.

5 issuesofBuddhistRuralDevelopmentNGOs-Activities

Buddhistrur･aldevelopmentNGOsvalueThaitraditionalculture.TograspthisaspectI

willtakeupthecaseofFoundationforEducationandDevelopmentofRuralAreas(FE-

DRA),oneofthemostfamousNGOsinthenorthernregion.TheFEDRAwassetupin

1974,andwasregisteredin1975.Theo鮪ceisatthetemplecalledPaDaraBhirominChi-

angmaiProvince,whichGohlertreferredto(Gohlert1991:176-8). TheFEDRA-smain

purposesaretoencourageagriculture,toencourageeducation,topromotereligion,andto

developlocalareas.Firstandsecondprinciplesaresolutionsformaterialproblems.B上ltthe

-42-



thirdisasolutionforspiritualproblem.TheFEDRAholddiligence,frugality,selトSacrifice.

andunityinBuddha■steachingsingreataccount.

Fourprinciplesofdiligence,frugality,sel仁Saerifice.andunityareheldinesteem.The

uniqueactivityoftheFEDRAisthatthemonksparticipateindevelopingthevillage:the

projectisSanghaPromotionProgramforRuralI)evelopment.Vanpenanalyzedthehistory

andactivitiesofFEDRAinhisbookindetaiLVallpenestimatedtheprojectsofGOaswell

asthoseofN(;Os,e.g.theFEDRA.

Forexample,villagersparticipateinthecasesofGOsmorethanNGOs(Vanpen1988:

120).Theotherhand,the,FEDRAnotonlycarriesouttheintegratedagriculture,butalso

supportsthevillagerstoproductacashcrop.Itarrangestosupplythevillagerssometypes

ofpr,oductionatthesametime:i.C.forscl卜consumptionandnearlyandremotemarkets.

Asiswellknown,Slukisoneofthem()stfamousNGOs'leaders.Hecriticizedgovern･

mentdevelopmentasamaterialism,quantitativeandconsumerism inthesomeaspects.

'rhenhegivesweighttoBuddhismastheThaitraditionalculture.Heesteemsspiritrather

thanmaterial.qualityratherthanquantity.diligenceratherthangreedforconsumption.

Bytheway,itiswellknownthathegivesimportancetotheFourSublimeAbodes

(BrahmaVihara):lovingkindness(MettzL),compassion(KaI･una),Sympatheticjoy

(MudJ'ta),andEquanimity(Upekkha)(Sulak1981:75-J78上目chasbeeninfluencedfromthe

SarvodayaShramadanaMovementthatstartedasthedevelopmentmovementinSrilanka.

SothenhcrespectsthefourDhamma,namelysharing(dana),pleasantspeech(pJ'yavelCa),

constructiveaction(atthacan'ya),andequality(samanattata).Themovementmightbc

saidBuddhistsocialismwhichgoalsarelove,freedom.liberation.andequality(Sulak1981).

IthinkthatBuddhism isnothingbutmakingmeritsfわrpeasants.However.theTllai

peopleareclassedinrulingclassandsubordinateclass.TherulersusedBrahmanismand

Buddhismforlegitimacyofgovernance.Thepeasantsbelievethespirit(phl')I)belieffromold

times.TheThaireligionissyncreticinwhichindigenousph17belief,Brahmanism,andBud-

dhismmix.

Anyway,OnemustnoticethatBuddhismhasbeenusedastheinstrumentofmoderniza-

tionbytheThairoyalfamilyandgovernmenttodominatethepeople.Inotherwords,the

Thaigovernmenthasdriventhemodernizationbymeansofthepromotionofthespiritof

Buddhismthroughpromotingthemodernization.

However,thepeasantsbelieveBuddhismonlyonthesurface.Inotherwords,theybe-

lieveBuddhismtogalれmeritsinthe presentw orld throughmeri卜making.Thepeoplebe-

lieveonlymeri卜makingand K arm a in B u ddhism .AccordingtoChujiTanaka,villagerspI･ay
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peaceoflife(kwaamyuudljkl'npdl')'),andhavetheworldviewofsa]'yasatfromearlytimes.

Thetermsal'yasatmeansthepeoplebelievethespiritsinallnaturalthings;grass.tree,

river,riceandsoon(Tanaka1989:88101),andmadeofsyncretismofindigenousanimis-

ticbelief,Brahmanism,andBuddhism.Forinstance,NielsMulderdidnotusethetermszl/'y-

asat,butusetheter･m saks1-t,Whileheusestheterm dechaasundomesticatcdpower

(Mulder1979:15-33).ThepeopleacceptedBuddhismonthebasisofsal'yasat.

Bytheway,NCOworkerstendtohaveanideathat,BuddhismisthetraditionalCultural

order.Forexample,theThaiintellectualsuchas.Sulakgotthisidea.Havethey∫()rgotk!n

thefactthatBuddhismwascontrolledunderthedevelopmentplanofthegovcrnmcnt?

Otherwise.havetheyforgottenthefactthatthepeoplebelieveonlyBuddhisminmerit一一

making?ThevillagersdonotunderstandtheprinciplesofBuddha■Steachings,anddon()t

haveadispositionofthediligence,frugality,sel仁Sacrifice.andunitythroughbelievingBuか

dhism.ThepeopleonlyhopetobehappybymakingmeritsratherthanbecomingLInSelfish,

diligence,frugalityorselトSacrifice,etc.AccordingtoTanaka,thepeoplebelicvcthes(,LL'-

ysat.althoughSulakdidnotrefertotheaboveidea.Ithinkthatheshouldunderstandthe

aboveidea.Thenlthinktheculturalaspectsuchasthesal'yasatinthecontextofsocialas-

pectsuchashistoricalandsocialaspect.Oneshouldnotunderstandtheseaspectssepa-

rately.

5 SocialStructureofThaiRuralSociety

ltisnotablethatDr.Akin.Tanaka.andothershavestudiedpatron-clientrelations,Ac-

cordingtoDr.Akin,thepatron-Clientrelationsarenuclearcharacteristicinhumanrelatioll -

shipoftheThaipeople.Youcanseesuperiorsubordinaterelationsanywhere,asthisisthe

patron-clientrelationship.Ingeneral,patronagemakespeasantshavedispositionsdepend-

entonpatron.Thepatron-ClientrelationshaveabaseofsakdL'nainstitutionandphrLIJ'insti-

tutioninthepre-modernregime.AccordingtoTanakarsstudy,thepersonalityoftheThai

peopleispresen卜oriented,lackoftimeperspective.lovefun(sanuk),saL'yas∂t.Asthepeas-

antsar.eegoてentricandlovefun,theypreventthemcooperatinginthelongterm.Poor

peasantstendtoagreewithrichmenformallyinthevillagemeetinginspiteoftheirhctual

disagreement.Theirformalactionspreventrichmenfromgettingangry.AspooI･Peasants

arerentfromrichpeasants,theyfearrichpeasants;therelationshipbetweenrichpeasants

andpoorpeasantsarethepatron-TClientone.

However,someleadersofNGOshaveconsideredthattheThaivillagesarethemselves

anautonomoussocietywithpoliticalsystem.originalculture,socialoreducationalsystemin
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everyvillage(Apichart1986:47).ButIdonotthinkthateveryvillagehasaunity,because

someresearchersunderstandthattheThaivillagedoesnothaveaunityandcooperationin

thevillageinnorthernThaivillage.Butmult卜householdsofkinsmenactuallyhavecoopera･

tioneverywhereandeverytime,andsomeconflictshavebrokenoutinalmostvillages.

Thereisfactionalismprevalentinthevillages,assomeresearchersnoted.Thefactionalism

meansthepatron-clientrelations.ThenthereiscommonwealthinthenortheasternThai

village,unlikethenorthernThaivillage.Accordingly,Iwillnotbeabletoassumethatevery

villagehascommonwealth,aunityandcooperation.

IunderstandthattheThaivillageisrecentlyimagedtohaveanautonomoussystem.IfI

explainitconcretely,itiswelltobesaidthatthegovernmenthasmadetheviuagehavea

unitythrotlghtheadministrativeinstitution.rrhatistosay,theThaigovernmentmadea

villageheadmanandavillagecommitteehaveaprestigeinvillages,becausetheyprogress

rtlraldevelopmentinruralareaandorderedthemtodominatevillagersthroughtheadmim･

istrativeinstitution.

6 ConClusion

AsSulaksaid,themethodofgovernmentdevelopmentismaterialistic.consumerism.and

quantitativeratherthanqualitative.andthenindigenousNGOsworktosetstoreoncommu-

nityparticipation.asel卜reliance,etc.IthinkthatindigenousNGOsthemselvesarealterna-

tivedevelopment.AsGohlertsaid,theendsdonotjustifythemeans.Thecommunitypar-

ticipationintheprocessofdecision一makingisvaluableinitself(Gohlert1991:189).The

ideasofsel仁relianceorculturalintegritycan berealizedthroughtheprocessofruraldevel･

OpmenLOnecansaythatthemeanswillbemoreimportantthantheends;inshort,that

poorpeasantsprotectthemselvesfromrichmenthroughmakingagroup.

TheculturalapproachisprevalentinmanyNGOs.Therearenoabsolutemodelsforthe

useoftheculturalapproach(CCTD:86).Thenthecommunityculturemeansvillagers-

identityinthateachculturerepresentstheidentityofeachcommunity(CCTD:71上 This

kindofideaisimportantforworkersinthesensethatNGOscarryweightwithvillagersl

identity,localwisdom.Toputitintoconcrete,thecommunityidentityisbasedoneveryday

lifeTStyle,belief,andwayofthinking,etc.Thusaculturalapproachisawaytoworkwith

villagerswhileunderstandingthecultureasalife-style,wayofgrouplng.WayOfthinking.

andbelief.etc.

IfNCOworkerstrytounderstandthecommunityculture,theywillhavetounderstand

thattheyarehumor.lazyandwithallone-smight.Selfishandunselfishatthesametime.

- 4 5 -



Thentheyareindividualisticaswellasnotindividualistic.Theytendtochangetheiratti-

tudeeasilyduetotheconditions.Accordingly,ifNCOworkerstakeaculturalapproach,

theydonothavetointendtodrivethelife-styleofvillagerschangedirectly.Valuingthe

communitycultureisnotagoaltodirectlychangethevillagers.Then,thevillagersconse-

quentlychangeoflife-styleorthewayofthinkingthroughtheprocessofdevelopment.

AstotheBuddhistruraldevelopmentNGOs,OnemustunderstandtwokindsofBud-

dhism(seeIshii,Tambiah).Oneisbeliefsofthemonksortheintellectuals,includingthestu-

dentsofuniversity,whichgiveimportancetoameditation.areligiousprecept,unselfishness,

liberationofselfandsoon.Anotherisbeliefofthepeoplewhoaskf♭raninterestinthepre-

sentworldbythemeri卜making･Onecapsaythatthepeopleaskforaninterestinthepre-

sentworldbythemeri卜making.Thatistosay,therearetwokindsofBLlddhismbetweena

monkortheintellectual,elite,andthepeopleinThailand.BuddhistruraldevelopmentNCO

workersoftenconfusetwokindsofBuddhism.ThesetwokindsofBuddhismshouldbedis-

tinguished.

Themonksortheintellectualshavemadeagroupseekingf♭ranidealsocietyinthe

presentworldaccordingtotheteachingsofBuddha.However,asImentionedbefわre,the

mostimportantthingisthattheThaigovernmenthasusedBuddhismaslogicoflegitimacy

toprevailtheirdominationsystem.Consequently,BuddhistruraldevelopmentNGOsspread

theidealisticr･eligiontothepeople,andinshort,theymanagetopermeatetheethicsfavor-

abletothegovernmentinoneside.Thediligence,frugalityandunitymightbesaidtheeth-

icsoflegitimacynotonlyfわrBuddhismbutalsoforkeepingmensubmittingtothenation.

Thepopulacebelievestherebirth,namelyreincarnation,andKarma,whichisacosmological

ideaoflegitimacyofthepresentworldorder.OneshouldnotforgetthattheThairoyalsys-

temhasbeenlegitimatedbyBrahmanismandBuddhism.Atthesametime,oneshouldnot

forgetthattheroyalsystemcouldnoteasilybecollapsedbecausetheThaipeoplebelieves

Buddhismandrespectstheroyalnowadays.

AsPottersaid,everyThaivillageisnotthesame(Potter:149).Everyvillagehasadif･

ferent,uniquehistoryandenvironment.Accordingly,Itakethecommunityintheplaceof

thevillage.ItisveryimportantforNCOworkerstounderstandthecommunityculturein

advance,becauseunderstandingthecommunitycultureistopromotetheidentityofvillag-

erswhodeveloptheirownvillageorcommunitybythemselves.However,Iemphasizethat

thecommunitycultureoridentityischangeable.Butthevillagecommunityandtheidentity

arenotunchanged,andthencanbeonlychangedbyvillagersthemselves.

IcansaythattheThaipeoplehavehadtheideaofselトreliance,sincethevillagershave
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protectedthemselvesbythemselves,buttherlationhasnotprotectedthem.Thegovern一

meれtSetlocaleverytempleinasystemofnationalBuddhisthierarchy,andonecansay

thatthegovernmenthasdominatedlocalvillagersthrough systematizingtheSangha(or-

ganizationofmonks).ThepeoplehavenotoriginallyhadtheideaofBuddhism Conse-

quently,IcannothelpsayingthatthecommunitycultureisnotbasedonBuddhism.rt

mightbesaidthatthegovernmentcompelledBuddhismintothetraditionalculturebypo-

liticalpower(seeBobsbawmandRanger).ContrarytoSulak.sintention,onemustconsider

thetraditionalcultureliketheabove.Notwithstanding,itmightbesaidthatSulaktriedto

makeThaisocietyintoanidealoIle.Consequently,Iwillbeabletosaythattheirendeavor

isfavorabletotllegovernment.

Notes

ThispaperisthepaperpresentedatPennsylvaniaStateUniversity,USA,inthe8th

WorldCongress()∫lnternatiollalRtlralSociologicalAssociationin1992.Idecidedtopublish

theorlglnalpaperwithoutupdatir唱thecontent,althoughIjustgrammaticallycorrectedthe

originalversionandchangedthetitle.Icannotc()rrecttoupdatepartly,sinceThaiNGOsl

activitieshavebeendynamicallychangedinthe1990sandwehavetodaygotmanybooks

andpapersonit.Accordingly,ithinkthatthispaperhasstillslgnificanttograspthechar-

acteristicsofThaiNGOs'activitiestotheearly1990S.
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